
Colossians & Ephesians – “Already/Not Yet” & “The Heavenlies” 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Your instructor wrote the notes to Colossians & Ephesians in the New Geneva Study Bible. 
 

Colossians 
o Arnold, Clinton.   The Colossian Syncretism: The Interface between Christianity and Folk Belief at Colossae.  

Grand Rapids: Baker, 1996. 
o Harris, Murray.  Colossians and Philemon.  Grand Rapids: Eerdmans, 1991. 
o O’Brien, Peter.  Colossians and Philemon.  Word Biblical Commentary 44.  Waco: Word, 1982. 
o Lightfoot, J.B.  St. Paul’s Epistles to the Colossians and Philemon.  Reprint by Hendrickson Publishers, 

Peabody, MA, 1875, 1993.   
Philemon 

o Barth, Markus, and Helmut Blanke.  The Letter to Philemon.  Grand Rapids: Eerdmans, 2000.  How could a 
one-page letter generate over 500 pages of commentary?  One word: magisterial. 

o Callahan, Dwight Allen.  Embassy of Onesimus. Valley Forge, PA: Trinity Press International, 1997.  An 
intriguing attempt by an African-American to rescue Paul from a pro-slavery position.   

o Martin, Dale.  Slavery as Salvation: The Metaphor of Slavery in Pauline Christianity.  New Haven: Yale, 1990. 
o Peterson, Norman.  Rediscovering Paul: Philemon and the Sociology of Paul’s Narrative World.  Philadelphia: 

Fortress Press, 1985. 
Ephesians 

o Arnold, Clinton.  Ephesians: Power and Magic — The Concept of Power in Ephesians in Light of Its Historical 
Setting.  Grand Rapids: Baker, 1989, 1992. 

o Arnold, Clinton.  Powers of Darkness: Principalities and Powers in Paul’s Letters.  Downers Grove, IL: IVP, 
1992.   

o Lincoln, Andrew.  Ephesians.  Word Biblical Commentary 42.  Waco: Word, 1990.   
o Stott, John.  God’s New Society: The Message of Ephesians.  Downers Grove, IL: IVP, 1979, 1980.   

 



 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

A mosaic in a 3rd or early 4th century A.D. synagogue in Hammath Tiberias illustrates the kind of syncretistic angel-
speculation within Judaism against which Paul was warning the Colossians. 

o Hershel Shanks: “A belief in magic and superstition has often existed side by side with more elevated 
religious beliefs, including those of Judaism ... A belief in the influence of the planets on the affairs of the 
world was part of the intellectual baggage of the time ...Some third-, fourth-, and fifth-century Jews ...did not 
see a necessary conflict between traditional Judaism and a belief that by paying attention to the zodiac they 
might improve their chances of having sufficient rain at the right time ...For these Jews ...there was no reason 
why their God could not work through the zodiac ...For centuries, the calendar had been regarded as a 
reflection of godly regularity, and the zodiac may well have been a living symbol which many Jews adopted to 
represent this divine order” (Judaism in Stone, pp. 160-161). 

o Lee Levine: “[There is] no room for doubt that certain Jewish circles of Byzantine Palestine did not regard 
Helios as merely a decorative element, or even as representing the power of God as creator of the universe.  
Rather, he functioned as a kind of super-angel capable of affecting one’s life” (Ancient Synagogues Revealed, 
p. 9). 

 

See the article by Hershel Shanks with photos by Zev Radovan, “Synagogue 
Excavation Reveals Stunning Mosaic of Zodiac and Torah Ark,” Biblical 

Archaeology Review (May/June 1984), pp. 32-44 



 
 

 
 

 



Recall that for Paul the Devil is the 
one over this sinister conspiracy 
(Eph 6:12).  The Devil is also the 
Prince of the power (evxousi,a) of the air, 
the spirit that is now (nu/n) at work 
among the sons of disobedience (Eph 
2:2); & he is “the god of this age” (o` 
qeo.j tou/ aivw/noj tou/tou — 2 Cor 4:4).   

 
 

 
 

 
Thrones – qro,noi (Col. 1:16) 
 
 
 
 

 
 
 
 

 
 
 

 
 

 

kosmokra,torej
 
 

Spiritual Hosts – pneumatika, (Eph 6:12)

Dominions – kurio,thtej (Col. 1:16; Eph 1:21)

Principalities – avrcai, (Rom 8:38; Col 1:16; 2:10, 15; Eph 1:21; 3:10; 6:12)

 
Authorities – evxousi,ai (Col 1:16; 2:10, 15; Eph 1:21; 3:10; 6:12)
Powers – duna,meij (Eph. 1:21)

 
World Rulers –  (Eph 6:12) 

 

As to the little godlings under Satan, 
whom Paul calls “beings that are by 
nature not gods … the weak and 
beggarly elements” (Gal 4:8-9), and 
“the elements of the world” (Col 2:20):  



 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Col 2:16-23 
 



 
 

 
 

 



 
 

 
 

 



 

 
 
 



The Letter to Philemon 
A Case Study in “Seeking the Things Above” 

 
 

 



 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

From The Letters of the Younger Pliny — Book Nine  
(a little before AD 111) 

 
Epistle 21 To Sabinianus 

 The freedman of yours with whom you said you were angry has been to me, flung himself at my feet, and clung 
to me as if I were you.  He begged my help with many tears, though he left a good deal unsaid; in short, he convinced 
me of his genuine penitence.  I believe he has reformed, because he realizes he did wrong.  You are angry, I know, and 
I know too that your anger was deserved, but mercy wins most praise when there was just cause for anger.  You loved 
the man once, and I hope you will love him again, but it is sufficient for the moment if you allow yourself to be 
appeased.  You can always be angry again if he deserves it, and will have more excuse if you were once placated.  
Make some concession to his youth, his tears, and your own kind heart, and do not torment him or yourself any longer.  
Anger can only be a torment to your gentle self. 
 I am afraid you will think I am using pressure, not persuasion, if I add my prayers to his, but this is what 
I shall do, and all the more freely and fully because I have given the man a very severe scolding and warned him 
firmly that I will never make such a request again.  This was because he deserved a fright, and is not intended for 
your ears; for maybe I shall make another request and obtain it, as long as it is nothing unsuitable for me to ask and 
you to grant. 

 
Epistle 24 To Sabinianus 

 You have done the right thing in taking back into your home and favour the freedman who was once dear to you, 
with my letter to mediate between you both.  You will be glad of this, and I am certainly glad, first because I see you 
are willing to be reasonable and take advice when angry, and then because you have paid me the tribute of bowing to my 
authority, or, if you prefer, granting my request.  So accept my compliments as well as my thanks, but, at the same 
time, a word of advice for the future: be ready to forgive the faults of your household even if there is no one there to 
intercede for them.   
 
 



What’s Really Going On? 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Noteworthy Essays: 
o John M.G. Barclay, “Paul, Philemon and the Dilemma of Christian Slave-Ownership,” New Testament Studies 

37 (1991):161-186.   
o B.M. Rapske, “The Prisoner Paul in the Eyes of Onesimus,” NTS 37 (1991): 187-203.   

 
Roman Legal Sources: 

o Proculus (early 1st cent., AD).  Digest 21.1.17.4.  A slave is not a fugitive, who, having in mind that his master 
wished physically to chastise him, betook himself to a friend whom he induced to plead on his behalf. 
  

o Vivianus (ca. AD 98-117).  Digest 21.1.17.5.  If a slave leave his master and come back to his mother, the 
question whether he be a fugitive is one for consideration; if he so fled to conceal himself and not to return to 
his master, he is a fugitive; but he is no fugitive if he seeks that some wrongdoing of his may be better 
extenuated by his mother’s entreaties.   
 

o Paulus (late 2nd cent., AD).  Digest 21.1.43.1.  A slave who takes himself off to a friend of his master to seek 
his intercession is not a fugitive; indeed, even if his thinking be that in the event of his not receiving 
assistance, he will not return home, he is not yet a fugitive, for flight requires not only the intention but also the 
act of flight.   

 
The Likely Scenario: 
Paul has been sought out by Onesimus as an amicus domini (a friend of the master), to bring reconciliation over some 
injury Onesimus has brought against his master.  In the process, Onesimus has been converted.  Now, Paul seeks to 
hedge Philemon in and give him the opportunity to do the (unspecified) “right thing” for the “right reasons.” 
 



What’s Paul Up To? 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Note the paths he explicitly does not follow: 
 

o Appeal to his own authority (v. 8).   
o Appeal to duty — doing the right thing (v. 8,14,20). 

 
Appeal to Relationships: 
 

o Love (v. 9) 
o Voluntarism (v. 14) 
o Partner to partner (vv. 1,6,17) 
o Brother to brother to brother (vv. 7,16) 
o Patron to client (v. 19) 
o Father’s love for a new son (v. 10) 
o Paul’s own chains (vv. 1,9,10,13,23) 
o Phm’s own proven character (vv. 4-6,20b) 

 
What does Paul want from Philemon?  I know this sounds indecisive, but I don’t think we can tell 
whether Paul expects Philemon to manumit Onesimus.  He would like:  

1) to have them reconciled as new brothers; and  
2) to have Onesimus sent back to minister to Paul on Philemon’s behalf (b.13).   

Whether the return to Paul would be as a new freedman or in the continued status as Philemon’s 
slave is not clear.  In the social world of Paul, manumission did not bring autonomy; for freedmen 
were still the “freedmen” of their former owners (see the example of Sabianus).  Moreover, for Paul, 
the issue of freedom has little to do with social status (1Co 7:17ff).  As Bill Murray’s character in 
Meatballs said: “It just doesn’t matter!”  The question of manumission may mean a lot more to us than 
to them.  What is intriguing — no, what is pastorally significant — is that Paul felt he had said enough. 
 
 


