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Eucharist’s Story — Reggie M. Kidd
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RCC — embodies the principle that Christ took matter to himself precisely to redeem matter — Jesus has forever taken to himself our humanity (1Jn 4:2 & 2Jn 7, Jesus is Christ having come in the flesh and coming in the flesh) — commitment to incarnation, and reclamation of the the whole of creation — our destiny is not as disembodied spirits with wings and choir books. Jesus said, “I make all things new” (Rev. 21:5) — we hope for a new heaven and a new earth, with the new Jerusalem — a Jerusalem that is now, according to Paul, “above” (Gal 4:26) — no longer being “up there” but “down here” (Rev 21:1-4). Also embodies the Thomistic (rational, Apollonian) side of the “Christian humanist” impulse — Christian truth should be comprehensible. In this particular case, IMO, the impulse does not succeed. 

Luther — embodies the principle that salvation is a gift, pure and simple. The Mass is not our re-sacrificing Christ on the altar, since the sacrifice is something God took care of “once and for all … in the fullness of time” (1Pt 3:18; Rom 6:10; Heb 9:26; Gal 4:4-7; 2Co 5:14-15). The Mass is sheer beneficium — a celebration of the gift that comes to us from outside us, altogether apart from our works or merit. Second, the Lutheran spirit – embracing as it does the physical presence of Christ at the Table, affirms more of a “mystery” approach to Sacred Actions than other Reformers. 

Calvin — embodies the NT teaching that post-resurrection, post-ascension, post-Pentecost, the Holy Spirit is Christ-among-us. Jesus is at the Table because the Spirit is at the Table — the Table works in precisely the same way as the Word of God. It must be made alive by the Spirit of Jesus (see 1Th 1:5). In positing a “real presence” that did not involve Jesus’ physical presence, Calvin pointed to the NT teaching that Christ is made present on the earth in this dispensation by means of the Holy Spirit. The summary is at 1Co 15:45, “The last Adam became life-giving Spirit,” but material: 

· laces John 14-17 (e.g., 14:17-20 — because the Spirit who is “with you” now will then be “in you,” then … “you will know that I am in the Father, and you in me, and I in you);

· drives the narrative in Acts (Luke’s gospel is what Jesus began to do and teach [Ac 1:1], while Acts is what Jesus goes on to do, by means of the Holy Spirit [e.g., Ac 8:29,39; 13:2]

· gives Paul the ability to speak of Christ and the Spirit almost interchangeably (e.g., Rom 8:9-11).

Zwingli — embodies the truth that our union with Christ is a union with an ascended Christ, a Christ who now ministers “at the right hand of the throne of the Majesty in heaven … in the sanctuary and the true tent which is set up not by man but by the Lord” (Heb 8:1-2). Zwingli reacted against what he (and his community) perceived to be a tendency to drag the heavenly court to earth — for Zwingli, et al., the desire was to follow Paul’s injunction in Col 3:1-4, to “seek the things above, where Christ is, seated at the right hand of God …”, and to have us “feed on Christ” (John 6). Also, the principle of simplicity … wood plates … table among the people … doctoral robes, not clerical robes. 

Radical Anabaptist — we are the presence of Christ on the earth — we are the extension of his incarnation — we don’t need no stinking externals (e.g., Salvation Army churches, some of which simply do not do baptism or the Lord’s Supper). Amish churches express the Radical Anabaptist sensibility: semi-annual communions with a month of preparation, during which everybody recommits to the Ordnung (the rules of the community) — nobody takes communion until everybody has “re-upped,” even if communion has to be delayed. 

Charismatic/Pentecostal — embody the notion that the presence of the Holy Spirit is to be experienced, not just imagined. Just as there’s a de facto split between logos (the written, preached, officially taught Word) and rhema (the dynamic, prophetic Word), there’s also a de facto split between the official sacred actions (baptism and the Lord’s Table are probably thought of in “ordinance” fashion) and the more dramatic and immediate ways the Holy Spirit is expected to show up (e.g.,  the “praise & worship funnel”). The point is: the Holy Spirit is actually expected to show up in manifest fashion. 

Orthodox — bypassing the Aristotelian revolution (so the thinking is pre-transubstantiationist) and the Enlightenment (Reason is not the authority, but rather the Ancient Church), the Orthodox world has a more intuitive (Dionysian) sense of the way heaven and earth “connect” at the Table than any of the Western communions. There is a “real presence,” but the presence has less to do with the elements of communion (though don’t even think about treating them casually) than with the whole event: there is a mystery of the re-membering of Christ’s body in the saints assembled below, the saints assembled above (via the icons), and the symbolic enactment of the sacrifice at the Altar. 
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“A day of remembrance for you...” (Ex 12:14) – “In every generation a man must so regard himself as if he came forth himself out of Egypt ... He brought us out from bondage to freedom, from sorow to gladness, and from mourning to a Festival-day”
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� See I. H. Marshall, Last Supper & Lord’s Supper (Paternoster, 1980), p. 22; and L. J. Vander Zee, Christ, Baptism and the Lord’s Supper (IVP, 2004), p. 149)





